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はない。しかしながら、この概念については、例えば E. Bickermanが “the 
imperial worship”が存在したのではなく、極めて多様な礼拝の数々が存在

























































44年 3月 15日のカエサル暗殺後には、3月 16日に元老院が、大赦やカエ
サル生前の決定の遵守と並んで、カエサルを神として崇めることを決議し












































































































ネアポリス Cass. Dio, 55, 10, 9 
アウグストゥスのために競技を開催し
たとの記述
プテオリ Suetonius, Aug, 93
アレクサンドリアの船員たちがアウグ
ストゥス自身に香を捧げたとの記述






CIL. X, 830（＝ILS. 6361b）
CIL. X, 837（＝ILS. 6361）




（flamen Augusti, Augusti sacerdos, Au-
gusti Caesaris sacerdos, flamen Caesaris 
Augusti）を保持
ポンペイ CIL. X, 840（＝ILS. 6362）
M. Holconius Celerがアウグストゥス
の祭司職（Augusti sacerdos）を保持
ペルシア CIL. XI, 1923（＝ILS. 6614） アウグストゥスのために神域を奉献
ピーサエ CIL. XI, 1420（＝ILS. 139）
アウグストゥスを祀る神殿（Auguste-
um）の存在




















































ストゥス時代以降においても、D. Lucretius Satrius Valensが、ネロがクラ
ウディウスの養子となった後 50年から、クラウディウスが亡くなり即位
した後 54年までの間に「皇帝の息子ネロ・カエサルの終身神官（flamen 




































































ポーラ CIL. XI, 3616 女神ローマとアウグストゥスの神殿





































































































































































実であり、その場合には “Imperial Cult”や “Emperor Worship”ではなく
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“Emperor Worship/ Imperial Cult” in Imperial Rome: 
Reassessment of “Emperor Worship/ Imperial Cult” Concept
OKAWA, Honami
　　Religious rituals to the Roman Emperors in Imperial Rome has been 
generally called “Emperor Worship/ Imperial Cult”, which is known to have 
various forms of worship. In previous studies of Roman history, this word has 
often used uniformly for all instances within the empire where religious rituals 
were dedicated to emperors and hasn’t used as a concept that has a clear content 
with academic definition. However, we assume that the actual worship of 
emperors in Imperial Rome had numberless variety. Therefore, we cannot simply 
discuss the effect of such worship on imperial politics and religious policies.
　　For that reason, this paper takes different levels of worship of the living and 
dead First Emperor, Augustus in Italy outside Rome, which is confirmed in 
inscriptions and literature. The aim of this paper is to discuss the diversity of 
worship of emperors in Imperial Rome by examining their origins and rituals, and 
to finally reassess “Emperor Worship/ Imperial Cult” concept.
　　The results of the reassessment are as follows: There was not a single system 
of “Emperor Worship/ Imperial Cult” and a unified worship organization in the 
empire. Thus, there was no “Emperor Worship/ Imperial Cult” itself. The worship 
of emperors in Italy varied in the object of its worship. And the cult of the 
emperors, including the cult of the deified emperors in Rome, was established by 
various initiatives such as an emperor, local city council（decuriones）, the social 
élites of the community. In latter cases, they worshipped this or that emperor 
according to its own discretion and ritual.
　　Thus, “Emperor Worship/ Imperial Cult” concept is too ambiguous and 
difficult to define. The conventional use of this concept is very misleading. 
Therefore, “Emperor Worship/ Imperial Cult” is not a valid analytical concept. 
When we discuss the worship of emperors in the study of Roman history, we 
cannot lump all worships together and discuss about them. So, we need to 
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consider the background, origin and social significance of each worship 
individually and concretely.
（令和元年度史学専攻　博士前期課程修了）
